
www.ijcrt.org                                                         © 2025 IJCRT | Volume 13, Issue 5 May 2025 | ISSN: 2320-2882 

IJCRT25A5425 International Journal of Creative Research Thoughts (IJCRT) www.ijcrt.org m423 
 

Religious Significance Of Forest In Sanskrit 

Kavya Literature 

 

Dr. Sanghamitra Dash 

Former Assistant Professor 

Dept. of Sanskrit 

Osou, Sambalpur, Odisha, India 

Abstract : 

Forests hold a profound religious and cultural significance in Sanskrit Kāvya literature and classical Indian 

thought. Ancient Indian scriptures such as the Vedas, Purāṇas, and epics like the Rāmāyaṇa and 

Mahābhārata present forests not merely as physical spaces but as sacred abodes of divinity, penance, and 

spiritual practice. Deities are believed to reside in forests, and specific trees such as Bilva, Aśvattha, Tulsi, 

and Vaṭa are worshipped as divine embodiments. Literary sources detail how sages performed yajñas 

(sacrifices) in forests and how these natural environments served as ideal settings for meditation and 

enlightenment. Forests like Naimiṣāraṇya, Daṇḍakāraṇya, and Citrakūṭa are celebrated for their religious 

sanctity and mythological associations. Furthermore, trees provided essential ritual materials—wood for 

sacrificial fires, leaves for offerings, and flowers for worship. This tradition of sacred ecology reflects an 

integrated worldview where nature and spirituality are inseparable. By portraying forests as divine entities 

and sanctuaries of spiritual pursuit, Sanskrit literature promotes a deep ecological awareness, emphasizing 

conservation through dharma (righteousness). Thus, the religious reverence for forests in Sanskrit Kāvya 

literature illustrates a sustainable cultural ethos rooted in spiritual ecology and respect for nature. 
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Introduction : 

  Religion is the basis of Indian culture. Indian society is a religion-life society and here religion has got 

importance in every field. Religion affects the life of the individual, family, society, and the entire nation in 

innumerable ways. Religion is a means of attaining supernatural credit. Dharma, like a huge tree, has been 

enumerated on earth since time immemorial in the Puruṣārtha of worldly and transcendental goodness 

along with Artha, Kāma, and Mokṣa. Dharma means to hold, maintain or strengthen. That is the element 

that holds the life of the whole world, without which the position of a person in the world is not possible and 

through which everything remains controlled and maintained that is religion. 

                     In the hymns of the Ṛgveda, the word “dharma” is used in the sense of religious activities or 

religious rituals,1 by which the law of religion reveals the meaning of the principle, system, practice, etc. In 

the Atharvaveda, the definition of religion has been done in this way, where “dharman” is also described 

along with religion. There, it is accepted as a religious activity.2 The word Dharma has been used more and 

more often in Brahmanic texts also. In the Aitareya Brāhmaṇa, the word Dharma has appeared in the sense 

of all religious duties.3 

                     The definition of religion has also been presented by our philosophers, thinkers, and mystics in 

different forms as a result of the thought and contemplation of their time.4 In Indian culture, trees, and 

forests have been given great importance religiously. It is said that Lord Śiva himself is a worshiper of the 

Bilva tree. This tree is the favourite tree of Lord Śiva, the law of worshipping him with its leaves is well 

known. It has been said in the Purāṇasthat Śiva should be worshiped with the previously kept sesame seeds, 

leaves, and lotus flowers, and especially with Bilva leaves.5 

                   God himself resides in the forests, so the forest is always revered. According to ŚivaPurāṇa, one 

who travels to Badari Vana attains liberation.6 The beloved place of Lord Śiva is the undisturbed area. That 

holy Tapovanais very secret. Adequate material is available in Purāṇas regarding Vana, Upavana, etc. 

Forest is an important part of our life. On the one hand, forests have been considered as the first stage of 

earning a living and on the other hand. Generally a wide area of land covered with trees, whose extension is 

more than that of forest land, that wide area is called a forest. 

                         The Sanskrit poets had so much affection, reverence, and identification for the forests that 

they had conceived of the deities for forests. The deity of the forest is mentioned as a female deity, she 

keeps the flora and fauna of the forest in her discipline. These forest gods were pleased and could provide 

the desired boon and gifts to the devotees and those who loved them. The forest deity was also imagined to 

have human sensibility. Daṇḍakāraṇya forest deity Vāsanti had a good relationship with Sītā. She was 

deeply distressed on hearing the news of Sītā’s banishment by Rāma(URC. Act-III). 
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Sacred forests : 

In the Vedic period, the sages introduced their scientific concept by consecrating divinity in the trees and 

plants and by relating it to religion and rituals that protected the plants and trees. Since ancient times, in 

Indian culture, the revered mind of trees and plants, etc. and the affection and respect towards them have 

been reflected. According to the descriptions received in the Vedas, not only the trees were respected, but 

the guardians of trees and forests were also respected. In the YV,  the seer “Kutsa” while saluting the forest 

says 7 that the harmful rays of the sun are absorbed by these and thus they are the defenders of evil things of 

the Vedic Āryans. Salute to such great trees. Salutations to the protectors of forests, salutations to those who 

protect trees and medicines and salutations to the protectors and maintainers of all forests. The ancient 

people worshipped the deities for the protection of the forest. That is why the forest has religious 

significance since the ancient times. Many religious elements of the forest have been mentioned in the 

Hindu mythology. 

                 The representation of the natural beauty of the forests untouched by the influence of cultured 

humans is described as Vindhya Vana, which is full of animals and birds and also rich in religious 

significance. Vindhya Vana is mentioned in both Raghuvansam8 and Meghadūtam where cloudy rain has 

been described on the summit of Vindhyācala forest.9 In the Raghuvamsa,10 sage Agastya mentions his 

mythological incident while detaining Vindhya forest that- Vindhyācala was stopped from moving upward. 

He also dranked the water of the whole ocean, and later being pleased by the prayer of ocean he expelled it 

from his mouth. The etymological derivation of Nandana is “NandayatiitiNandanaḥ” meaning one who 

provides joy. So ‘Nandana Vana’ means the forest which gives pleasure to the concerned. The name of this 

forest is virtuous. Nandana Vana is the forest of heaven. Lord Śiva and Pārvatī visited this forest after 

married. Śiva adorned Pārvatī with the flowers of this forest with an abundance of Pārijāta trees. Indrāṇīwas 

also adorned with this flower.11Pārijāta, is the main tree of this forest. KumāraKārtikeya was very angry at 

Tarakāsura for destroying the beauty of this forest and eventually, this anger caused Tarakāsura’s death.12 

The description of this forest is also delightful in Śrimad BhāgavataPurāṇa (3. 23. 40-41). Rāvaṇadid 

penance in this forest for ten thousand years.13 Prayāga Vana is which is very beautiful and vast connected 

to the banks of the river Ganges.14 This forest is adorned with many trees, vines, and bushes. Various types 

of animals and birds who forgetting all their hatred and roaming with love, live happily are found in this 

holy forest. Many ascetics used to reside here by making Parṇaśālā. Muniśreṣṭha Bhāradvāja used to reside 

in this forest while chanting and doing penance (Rām. II. 89. 21- II. 92. 40). It is clear from the description 

received in the Rāmāyaṇa that in ancient times, gods, demons, sages, and various types of wild animals and 

birds lived in the Śvetāraṇya.15Śiva killed Andhakāsura in this deep forest. This forest was full of beautiful 

fruit-bearing trees, vines, and flowers. Due to the beauty of the forest it was also the place of 

circumambulation of gods and humans. According to myth, this forest is also rich in religious significance. 

Rāma ordered Laxmaṇa to build a huge Yajñamaṇḍapa on the banks of Gomati of Naimiṣāraṇya because 
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this forest is very religious and holy.16Naimiṣāraṇya is a beautiful and sacred forest in which various types 

of trees are found. In the past, the kings used to perform Aśvamedhayajña and religious rituals in the 

beautiful forest area of Naimiṣāraṇya and they also used to go for a walk with their wives in the beautiful 

area (AnāndaRāmāyaṇa. II. 9. 31). On the banks of the river Sarayū, there is a famous divine forest named 

Vaibhrāja.17 According to Mt. Pu, there is the description of god Mahākāla situated in the forest that comes 

in the province of Avanti. A fierce battle took place near this forest. In that terrible war, God Śiva, being 

deeply hurt by the Andhaka, used the very furious Pāśupata weapon.18 The forest named Kālinjar is  very 

dear and most sacred area of Lord Śiva. This forest has attained extreme purity by the consecration of Lord 

Śiva.19 Nāgeśvara Jyotirliṅga incarnation is present in Dāruka Vana in the form of Jyotirliṅga of Lord Śiva, 

who performs various kinds of pastimes and it appears that this place is very favourite to Lord Śiva.20 

Badarī Vana mentioned in ŚivaPurāṇa is a very religious place. Lord Śiva always resides in this forest. One 

who travels and rests in this forest becomes free from life (Jīvanmukta).21 In the Vālmīki Rāmāyaṇa the 

depiction of Citrakūṭa forest is very rich in religious importance. During the exile of Rāma, sage Bhāradvāja 

has advised Rāma to settle in the Citrakūṭa Vana, which is situated in  Prayāga, at a distance of ten 

Krosas.22  The Daṇḍakāraṇya is also known as a religious forest. where many sages lived there.23 The name 

Daṇḍakā is derived from the demon Daṇḍaka who once lived there. Another origin may be from the Daṇḍa 

plant, a type of tall grass known as daṇḍatṛṇa flourished in this area. The Āśrama is full of tall forest 

groves, sacred trees, and fruit-bearing trees described in the AraṇyaKāṇḍa of the Rāmāyaṇa.24 This forest, 

worshiped by Balivaiśvadeva and homa, used to resonate with the sound of recitation of sacred Vedic 

hymn.25 Pañcavaṭī forest mentioned in the Vālmīki Rāmāyaṇa has religious significance. According to the 

mythological story, Rāma stayed there for a long time along with Laxmaṇa and Sītā during the exile.26 

There is a beautiful description of Pañcavaṭī in Araṇya Kāṇḍa (Rām. III. 15. 2,12,13,14,15). Mahākavi 

Kālidāsa has also described the Pañcavaṭī in many places of Rvm. The verse of Rvm, shows how he used to 

spend time in this forest with Sītā and Laxmaṇa during exile 27 and for this reason this forest is known as the 

holy forest. The Mātaṅga forest has also religious significance because of this forest, the disciple of 

Mātaṅga Muni named Śabari, an old Tapasvinī, who was engaged in her religious practice, as a result of 

which her guru this forest has been named as Mātaṅga.28 

Sacredness of trees : 

       The tradition of divinity in trees and their worship in our country has been very ancient. In the Vedas 

and Āraṇyaka texts, Nature is expressed with supernatural experience. In the Gītā, Kṛṣṇa describes himself 

as “Aśvattha” among all the trees and talks only of leaves, flowers, and fruits not counting the names of 

gold, gems, and valuables among the things offered to himself.29 There are many references to tree worship 

in Indian literature. The Ādiparva of the Mahābhārata, it is said that the tree with ample leaves and fruits 

should be worshipped in every village.30 The great poet Bāṇabhaṭṭa depicted in the mention of the Sunyāṭavi 

of “Kādambarī” that many religious people had carved the idol of Durgā Devi in the lower part of the trunk 
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of the tree.31 Here the intention of carving the idol of the goddess in the root of the tree is to give divinity to 

the tree. Where religious people want to worship their īṣṭa(goddess), they are also seen engaged in the 

worship of the tree. Anyway, the description of the worship of the VaṭaVṛkṣa by the queen is found similar 

to the worship of the goddess elsewhere.32 In the Harṣacarita, the poet has described the place where the 

idols of Kātyāyanī were carved on the trees of the forest, which are shown to be saluted by the wanderers.33 

Mahākavi Viṣṇuśarmā has given him special respect by imagining divinity in trees. The description of the 

tree deity obtained in the “Pañcatantra” named Mitrabheda and in the context of ‘Aparikṣitakāraka’ the 

deity resides on the tree, it is the concept of divinity in the trees.34 In ancient times remains used to worship 

the Aśoka tree like a deity.35 According to Mt. Pu, god himself protects the trees.36 Lord Śiva himself resides 

in Akṣayavaṭa, so it is the ultimate duty of man to protect the trees.37 For Hindus Aśoka is a sacred tree. The 

name Aśoka itself would allude to “the sad tree of India”. This tree is considered the symbol of love in 

North India. Lovers and separated couples worship the tree on every 13th day of Chaitra māsa. There is a 

beautiful description of the Aśoka tree in Sanskrit Kāvyas. 

             According to Purāṇas many trees have related to different festivals and Vrata such as – 

AśokaPurṇimā (Mt. Pu.-181. 1), Āmalakyekādaśi(Pa.Pu.- 6. 47. 33) ,Durvāṣṭami (Mt. Pu.-p-137) , 

Dhātrivrata (Pa. Pu.- 5. 58. 1-11) ,AśokaDvādaśi (Mt. Pu.- 81. 1-28) etc. In the ancient text, many plants are 

mentioned as highly sacred. Plants are associated with many folklore and myth by the social customs and 

traditions where the protection of plants and forest wealth were strengthened. In the Śatapatha Brāhmaṇa 

(Śa. Br. 9. 1. 1. 42), the leaves of the Arka plants are closely related to Lord Śiva. In the ŚatarudriyaYajña, 

the wood produced from this plant has a very important role in giving the desired result to the one who 

sacrificed. There are references to it in the Taittirīya Samhitā and more interestingly the references show the 

birth of these plants.38 In the context of the performance of the “Navagraha homa” particular use of this 

Arka plant is mentioned in the Vedas.39 The large leaves of this tree are used for sacrifices. The Aśvattha 

tree has relevance from the religious point of view. It is extremely pure so that the meaning and significance 

for people as holy in their lives. There are many references mentioned in Vedas.40 Whoever plants of 

Aśvattha anywhere in proper methods, he goes to the abode of Hari.41 By planting this tree once in a 

lifetime, a man way never go to hell. It is believed that the Aśvattha tree is the symbol of Viṣṇu and has 

been worshiped since long time. Another belief is that the tree represents the Trimūrti – the roots devote 

Brahmā, the trunk Viṣṇu and the leaves Śiva. Lord̄ Buddha attained enlightenment under this Aśvattha tree. 

According to Hindu mythology, the leaf of this tree is dedicated to being the resting place of Lord Kṛṣṇa. In 

the Bhagavad Gītā, Lord Kṛṣṇa said that “There is a Aśvattha vṛkṣa, whose roots are upwards and branches 

are downward and the Vedic Mantras are its leaves. One who knows this tree is  the knower of the Vedas In 

the Vālmikī Rāmāyaṇa, there is mention of Mātā Sītā worshiping Vaṭavṛkṣa during exile and Mātā Sītā 

bowed her head after reaching near the Vaṭavṛkṣa and said – “Great tree! salutations to you. May you be 

please so that my husband may complete his exile vow.42 The Vaṭavṛkṣa is the tree of Pañcavatī(Rām. II. 

http://www.ijcrt.org/


www.ijcrt.org                                                         © 2025 IJCRT | Volume 13, Issue 5 May 2025 | ISSN: 2320-2882 

IJCRT25A5425 International Journal of Creative Research Thoughts (IJCRT) www.ijcrt.org m428 
 

55. 23-24). This tree is also a symbol of Trimūrti- Lord Viṣṇu, Śiva, and Brahmā. In many Hindu cultures, 

the tree is also a symbol of life and fertility. That is why the Banyan tree is worshiped by the childless 

people and this tree should never be cut off. There myths is that on the day of JyeṣṭhaPurṇimā or Amāvāsyā, 

married women worship the Vaṭa tree for the long life of their husbands. They also by tying them with 

sacred protective thread (rakṣāsūtra) and by listening to the sacred Sāvitri-Satyavān story desire the 

longevity of their husbands. Khadira tree is originated from the mid-region of the Brahmā’sbody 

(VāmanaPurāṇa- 17. 4-5). Another description is found that in the Śatapatha Brāhmaṇa, Khadira was 

originated from the bones of Prajāpati, that’s why the woods of the Khadira is very hard. Taittirīya 

Samhitā43 mentions the birth of Khadira. The tree is considered sacred to Lord Kārtikeya. Khadira Vana 

was situated in Mathurā. According to VarāhaPurāṇa who visits the Khadira Vana once goes to the abode 

of Viṣṇu (VarāhaPurāṇa- 153. 42). This tree is very holy, charming, and extremely sacred in the Naimiṣa 

forest as described in the Varāha Purāṇa.44  Brushing of tooth is discussed in the context of praying. Before 

bathing and worshiping, the devotee should brush his teeth with the stick of Nyagrodha or Khadira.45 The 

Devadāru tree is worshiped as a religious tree. The word “Devadāru” can be divided into two parts- ‘Deva’ 

means God and ‘Dāru’ means tree. Hence it was named as Devadāru. A forest mainly covered with 

Devadāru is considered as a suitable place for Hindu saints and their families who were great devotees of 

Siva. The Bilva tree is considered a very sacred tree and it is associated with Lord Śiva. Hindus worshiped 

Śiva by offering Bilva leaves, flowers, and fruits of the Bilva tree. The Bilva tree is sacred to Jains as well. 

Bilva tree is not only big but equally auspicious as Udumbara.46 One who plants a Bilva tree will always see 

his offspring living a happy life with prosperity at their doorstep.47 Lord Pārasnāthji attained “Nirvāṇa” 

under a Bilva tree called thereafter as the 23rdTirthaṅkara. One who worships Goddess Pārvatī with Bilva 

leaves with full devotion, gets everything that he desires (VāmanaPurāṇa- 62. 10). Bilva is the most suitable 

for sacrificial purposes (VāyuPurāṇa- 75. 71-72). Tulsī tree is very nearer to Lord Viṣṇu and leaves are 

offered to Lord Viṣṇu, Rāma, and Kṛṣṇa. They cannot take bhoga without Tulsī. Tulsī tree is married to 

Śāligrām on the day of Devotthāna ekādaśi in the month of Kārtika Śukla pakṣa. Nidhi Vana which means 

“forest of Tulsī” is the extremely sacred forest site of Vṛndāvana. One should worship Kṛṣṇa with the 

thousands of Tulsī sprouts (Skanda Purāṇa- 2. 9. 29. 16). It also states that one who worships Hari and 

Hara with bunches of Tulsī, does not take rebirth in any other womb (Skanda Purāṇa- 2. 4. 23. 13). By 

worshiping even one’s with pure, fragrant, and intact leaves of Tulsī, Yama destroys the sins of that person. 

By offering Tulsī to Rāma, sins are destroyed (Skanda Purāṇa- 2. 5. 8. 5). 
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Yajña : 

    The word Yajña– “yajayācayatavicchapraccharaksonaṅg” is derived from the Pāṇinīya Sūtra by 

suffixing naṅg. According to Nirukta, where the wishes of the subjects, food, rain, and happiness and 

prosperity are made, the name of the same is ‘Yajña’- “yaṅcnayobhavatītivāyajubhiyannobhavatītivā”. 

In the Mt. Pu, while expressing the symptoms of Yajña, it has been said that the combination of these five 

particular substance – Deity, sacrifice material, Veda Mantra, Ṛtvij, and Dakṣiṇā is the Yajña.48 When the 

smoke of fragrant substances from the Yajña pervades the space, it is capable of eliminating the pollution 

present there, hence the importance of the Yajña process in the protection of the elements is known, it is 

mentioned in the AgniPurāṇa in this context.49 According to sages, there is only one way to avoid the ill-

effects of Nature i.e. punishment that the feeling of thanks and humble effort towards the trees and plants 

should be realized, its second name is Yajña it is mentioned in Purāṇa. Daśaratha got four sons only 

because of performing Yajña which fulfilled the wishes in the form of PutreṣtiYajña by Ṛṣyaśṛṅga (MVC. 1. 

24). The great poet Bhavabhūti has described the VājapeyaYajña, the AśvamedhaYajña, and the Soma 

Yajñas. Laxmana told Śrīrām that the great Yajña called Raghunandana, Aśvamedha was the one who 

removed all the sins and was the most difficult.50 In ancient times only the king could perform the 

AśvamedhaYajña. In the past, king Daśaratha had performed this Yajña. According to the classical method 

to get a son and to prove himself as the king of the whole earth (Rām. I. 8. 2, I. 13. 41). King Daśaratha 

along with his queens AśvamedhaYajña was performed wonderfully on the north banks of river Gomati at 

Naimiṣāraṇya51 and after that also Rāma performed many AśvamedhaYajñas during his lifetime. This 

Naimiṣāraṇya was a beautiful and holy place.52 The proximity of a river, forest, Āśrama, or holy mountain 

was considered suitable for performing a Yajña.53 At the end of the Yajña, both king Daśaratha and Rāma 

had satisfied Ṛtvijas and the petitioners by donating all the things including money to them. This Yajña was 

the most sacred and difficult one to remove all sins. In the Rvm epic, the banks of the river were decorated 

with golden pillars of Yajña and in this context, the context of AśvamedhaYajña has come.54 To perform this 

Yajña, it is necessary to have a wife, that is why Rāma performed the Yajña by making the golden idol of 

Sītā as his companion (Rvm. 14. 87). From the point of view of the great poet, this is Kāmyeṣṭi55 the 

childless king Kuśanābha performed the PutreṣṭiYajña to get the son.56 Daśaratha after the completion of 

the AśvamedhaYajña, performed a Yajña named Putreṣṭi in consultation with the Vedic sages Ṛṣyaśṛṅga 

and others.57 This Yajña is performed to have the desired results. According to the Kamba Rāmāyaṇa, it was 

performed by Daśaratha on the banks of the river Sarayu. This Yajña was completed after 12 months with 

the help of Vedic scriptures (Ka. Rā. , I. 5. 33-86) 

          VaiṣṇavaYajña had also been systematically organized by the ancient Aryans.58Rāma had duly 

performed VaiṣṇavaYajña in the outer of Parṇakuṭī in the Citrakūṭa forest to get rid of the defects like 

Pañcasunā during the exile period. At that time Rāvaṇa’s son Meghanāda also organized VaiṣṇavaYajña in 
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the city of Laṅkā.59 This Yajña pacifies the sins and gives virtue. That is why Devrāj Indra also performed 

this Yajña to remove his sins.60  

Importance of trees for rituals : 

Recognizing the need and importance of trees for the rituals of Yajña, it is mentioned in the Agni Purāṇa 

that the toraṇas of the yajñamaṇḍapa should be Plakṣa, Udumbara, Aśvattha, and Vaṭa respectively.61 Trees 

play an important role in the environment, that is why trees have been glorified a lot in the Purāṇas and 

direction has been given for their conservation. The wood of Khadira is very hard, hence it is considered 

highly useful for the Yajña. From the Khadira wood, the sacrificial post is made. For the performance of the 

Yajña wooden made implements are required which was made from Khadira trees such as Sruva(offering 

spoon), Abhri (wooden scraper), Yupa (a pole), etc. in the AśvamedhaYāga and the VājapeyaYāga also, the 

Sruva made from Khadira tree is used for doing homa.62 The wood of the Khadira should be used for the 

lighting sacrificial fire. It is mentioned in the KātyāyanaŚrautasūtra, Sahya (sword made of wood), Sruva 

(dripping spoon) should be made from khadira tree (Kā.Śrau. 1. 3. 32-33). The dried twigs of the plant are 

used in the sacred fire “homa”. Wood is used to make utensils that are used for sacred purposes. Yajñasthāli 

was made of Palāśawood.63Sthāli was a utensil used for cooking for the Yajña.64 Many other elements were 

made from Palāśa wood which were used in rituals. Palāśa wood was also used for the sacrificial fire.65 In 

Indian tradition it believes that those who just touch and see the Palāśa tree then get rid of all sins.66 

Worship materials : 

    Describing the religious importance of plants, the extreme love and affection for plants gave birth to 

religious faith in them. In Sanskrit literature, the purity of plants is expressed at the site. Sages and poets had 

given religious importance to these plants. This religious sentiment became so strong that forests, gardens, 

and trees were conceived as deities. The sacred feeling of trees and the concept of divinity were prevalent 

from time immemorial. Flora has also had special importance in religious rituals.  

                In the Rāmāyaṇa, Akṣata is described as raw rice grains used in worship.67Rāma, at the time of 

entering Kauśalyā’s palace to inform about the exile, had seen it kept for worship near mother Kauśalyā, 

who was doing havan.68Akṣatas were also kept along with the worship material for the coronation (Rām, IV. 

26. 27). Thus rice derived from paddy had special significance in worship and auspicious occasions like 

marriage, coronation. At the time of Rāma’s coronation, the fragrance of Agurū was pervasive in Ayodhyā. 

The splendour of the Rājapatha was adorned with a highly fragrant Agurū. It is evident from this evidence 

that Agar incense made from the Agurū tree was used for all kinds of worship, purification of things, 

making things fragrant and pleasant, and for the cleanliness of the environment. The Agurū wood is used for 

havan (śatamagurusamidhā- Da. Ca. , P-242). 
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    Sandalwood is very fragrant, it is used in auspicious work. Red sandalwood is used as the tilaka of 

Durgā.69 Red sandalwood is used to offer Arghya to the sun (KB, p-146) a lot of quantity is found in 

Vindhya forest (raktacandanālaṅkṛta- KB, p-57). Vindhyāṭav iVana is covered with coconut trees.70 This 

tree is very tall and coconut is used to worship the deities. The Pārijāta tree was adorned in the middle of 

the Nandana Vana like the Kaustubhamaṇi of Lord Viṣṇu’schest (KB, p-204). Its place of origin was 

considered to be Kṣirasāgara. This tree was mostly found in the Nandana Vana 

(pārijātapādapambhunandanavanasya, Ha. Ca. , p-116, 222). Kuśa was found in abundance in the Vindhya 

forest of Madhya Pradesh, it was especially used in marriages, rituals, etc.71 ascetics used to wear them. 

Yajña, havan work was completed through them, that is, they were used in Yajña, etc.72 green coloured 

Kuśa was used to lay over the HavanaKuṇḍa.73 All the materials for the Yajña like Kuśa, Kusuma, Samidhā 

and Palāśa etc. were collected from the forest by the sages.74 Wild deer have been discussed in many places 

in the Harṣacarita (vanamṛgivodgrivavilokayanti, Ha. Ca. , p-54). Rāvaṇa worshiped Śivaliṅga with 

sandalwood near Vindhyagiri.75Atharvaveda (II. 8. 3), Taittirīya Samhitā (VII. 2. 10. 2), Maitrāyaṇi 

Samhitā (IV. 3. 2), Vājasaneyi Samhitā (18. 12), ŚatapathaBrāhmaṇa (IX. 1. 1. 3) mention about the Tila. 

The sesame seeds that originate from the forest are known as wild sesame and Alpatila. At the time of 

Aśvamedhayajña, Rāma ordered ten thousand animals to carry sesame seeds (Rām, VII. 91. 19). The 

yajñavedi in Citrakūṭa was built from Darbha.76 Flowers have a special place in religious ceremonies. 

Flowers were used at the time of balivaiśva karma and homa. The brahmins themselves used to offer 

flowers to the deities with the chosen flowers. Bharata had seen the flowers collected for worship in front of 

Rāma’s parṇaśālā at Citrakūṭa on his departure.77 Indrajit worshiped Agni deva with sandalwood flowers 

(Rām, VI. 73. 22). The wood fuel which is needed to ignite the fire in the yajña is called Samidhā. Samidhā 

should be of Khadira or Palāśa. Samidhās are used for deities. In Daṇḍakāraṇya, the Samidhās were used 

to enhance the beauty of the Āśramas.78 At Pañcavaṭī, Rāma ordered Laxmaṇa to find such a place for the 

construction of parṇaśālā where there would be facilities for Samidhās.79 

Conclusion : 

          From the ancient times to the present, forests and trees have played an essential role in the religious 

and cultural life of India. The Sanskrit Kāvyas, Vedas, Purāṇas, and other classical texts illustrate a deep 

reverence for forests, depicting them not only as natural habitats but as sacred spaces inhabited by deities 

and sages. Thus, the religious significance of forests in Sanskrit literature reflects an enduring legacy of 

ecological consciousness and spiritual ecology, emphasizing that protecting nature is equivalent to 

upholding righteousness and cosmic order. 
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१. आ प्रारजास िं दिव्यानिपर्थिवा श्लोकिं िवे: कृणते स्वाय धरे्मण । 

    धरे्मणनर्मत्रवरुणानवपनिताव्रता रक्षेय ेअिुरस्य र्मायया  ।।  (Ṛgveda. IV. 53. 3)   

२.  ऋतिं  त्यिं तपो राष्ट्र क्षर्मो धर्मििकर्मि च । 

     भतूिंभनवष्यिनुछिण्टे वीयिलनमर्मर्िलिंजले ।।  (Atharvaveda. XI. 9. 14) 

३.  धर्मिस्य  गोप्ताजिीनत   र्मभ्युत्कृष्टरे्मव ।   

      नवदिभवेक्षन्नेतपचानभर्मन्त्त्रयेत  ।।    (Aitareya Brahmana. 8. 17) 

४.  धारणात ्धर्मिनर्मत्याहु: धर्मो धारयते प्रजा। । 

      य: स्याि ्धारण   िंयुक्त:   धर्मोइनतनिनित: ।।  (Mahabharata. 14. 18-21) 

५.  पूवेस्तलयवैिाथ  कर्मलै:  पूजयेनछिवर््म । 

     नर्ल्वपत्रैर्विशेषेण  पूजयेत्पररे्मश्वरर््म  ।।  (Śiva Purana Ko. Sam. 38. 62) 

६.  तथैव रुपिं  िषृ््वा  च   विपापै: प्ररु्मछयते ।   

     जीवन्त्रु्मक्तोभवेत् ोऽनप  यो  गतोर्िरीविे ।। (Śi. Pu. Ko. Sam. 19. 20)   

७.  िर्मो वृक्षभे्यो  हररकेशोभ्यो  विािािं  पतये  िर्म:   

     वृक्षाणािं  पतय ेिर्म:  औषनधिािं  पतये िर्म:   

     वृक्षाणािं  पतय ेिर्म:  अरण्यािािं पतये िर्म: ।।   (Yajurveda. 16. 17-20)   

८.  पन्त्चवट्ािंततोरार्म:  शा िात्कुम्भजन्त्र्मि:  ।   

     अिपोढनस्थनतस्तस्थौ  नवन्त््यादि:  प्रकृतानवव ।।   (Raghuvansam. 12. 31) 

९.   ररत् रु्मिान्त् र ीिगत्वारक्षा: कपीन्त्िरैुपपादितानि ।    

     तस्यापतन्त्रू्मर्निजलानिनिष्णोर्विन्त््यस्य  रे्मघप्रभवाइवाप: ।।   (Rvm. 14. 8) 

१०.  नवन्त््यस्य   िंस्तम्भयनता  र्महािरे्िि:नशषपीतोनझितन न्त्धुराज: । 

        प्रीत्याश्वरे्मधावभृथाििरू्मते:   ौस्नानतको  यस्य  भवत्यगस्त्य  ।। (Rvm. 6. 61)    

http://www.ijcrt.org/


www.ijcrt.org                                                         © 2025 IJCRT | Volume 13, Issue 5 May 2025 | ISSN: 2320-2882 

IJCRT25A5425 International Journal of Creative Research Thoughts (IJCRT) www.ijcrt.org m433 
 

११.  तािं  पुलोर्मतियालकोनचतै;  पाररजातकु ुरै्म:  प्र ाधयि् ।   

        िन्त्ििे  नचरर्मयुग्र्मलोचिै:   स्पृहिं ुखधूनभरीनक्षत: ।।   (Kumārasambhavam. 8. 27) 

१२.  िर्लूििलीलो  पविार्मपश्यि:ृ िंचरीभूतनवर्मािर्मागािर््म । 

        नव्वस्त ौधप्रचयािं  कुर्मारोनवश्वैक ारार्मर्मरावतीं  : ।। 

        गतनियिं  वैररवरानभभतृािंिशािं ुिीिार्मनभतोिधािार््म । 

        िारीर्मवीरानर्मव  तार्मवेमय    र्ाढर्मन्त्त:  करुणापरोऽभूत् ।। (Kumāra. 13. 35-36)   

१३.  िशवषि हस्त्रानणतपस्तप्त्वार्महाविे  । 

        पुरा  स्वयिंभुवे  धीर:  नशरािंस्युपजहार  य:  ।।   (Rāmayana. III. 32. 17)   

१४.   ा पुण्या ्वनजिी  गङगािं  िाशै:   िंताररता  स्वयर््म  ।  

        रै्मत्रेरु्महूते  प्रययौ   प्रयागविरु्मत्तर्मर््म ।।    (Rām. II. 89. 21) 

१५.    पपातस्वरोभूर्मौिह्यर्माि:  शरानििा  । 

        रुिणेेवनवनिििग्ध:  श्वतेारण्ये  यथान्त्धक:  ।।    (Rām. III. 30. 27) 

१६.  यज्ञवाति   ुर्महाि्  गोर्मत्या  िैनर्मषे विे  ।   (Rām. VII. 91. 15) 

१७.  तस्र्मात्प्रभवते  पुण्या   रयूलोकपाविी  ।  

        यस्यस्तीरे  वििं  दिव्यिं  वैभ्रजिंिार्मनविुतर््म  ।।   (Matsya. Purana. 121. 17)    

१८.  अवनन्त्तनवषये  घोरेर्महाकालवििंप्रनत  । 

        थनस्र्मन्नयुद्ध े तिा  रूििान्त्धकेिातनर्मीनित:  ।।    (Mt. Pu. 179. 5) 

१९.  कासलिंजरवििं  चैव  शिंकुकणं  स्थलेश्वरर््म  । 

        एतानि  च  पनवत्रानण   ािंनि्यानद्ध  र्मर्म  नप्रये  ।।   (Mt. Pu. 181. 26) 

२०.  वैद्यिाथनिताभूर्मौिागशेोिारुकविे  ।    (Śiva. Purana. US. 16. 18)   

२१.  तथैव  रुपिं  िषृ््वा  च   विपापै:  प्ररु्मछयते  । 
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        जीवन्त्रु्मक्तोभवेत् ोऽनप  यो  गतोर्िरीविे ।। (Śi. Pu. Ko. Sam.19. 20)   

२२.  िशक्रोशइतस्तात  नगररयिनस्र्मि्  निवत्स्यन   ।  

           र्महर्षि िंनवत: पुण्य:  पवितशुभिशिि:  ।। 

          गोलाङगèलािचुररतो  वािरक्षििनषेनवत:  । 

          नचत्रकूटइनत  ख्यातो  गन्त्धर्मािि िंनिभ:  ।।   (Rām. II. 54. 28-29)   

२३.  प्रनवश्य  तु  र्महारण्यिं  िण्िकारण्यर्मात्र्मवाि्  । 

        शर्मोििशििधुिषिस्ताप ािर्मर्मण्िलर््म  ।.  (Rām. III. 1. 1)   

२४.  पूनजतिं  चोपिृत्तिं  च  नित्यर्मप् र ािं  गणै: ।   

        नवशालैरनिशरणै: स्त्रगु्भाण्िरैनजिै:  कुशै: ।। 

         नर्मनिस्तोयकलशै:  फलरू्मलिशोनभतर््म  । 

        आरण्यैि  र्महावकृ्षै:  पुणै:  स्वािफुलैवृितर््म  ।।  (Rām. III. 1. 4-5) 

२५.  र्नलहोर्मार्चितिं  पुण्यिं  ब्रह्मघोषनििादितर््म  । 

        पुष्पैिान्त्यै:  पररनक्षप्तिं  पनिन्त्या  च  पिया ।।   (Rām. III. 1. 6)  

२६.  पन्त्चवट्ािंततोरार्म:  शा िात्कुम्भजन्त्र्मि: । 

        अिपोढनस्थनतस्तस्थौ  नवन्त््यादि:  प्रकृतानवव  ।।  (Rvm. 12. 31)   

२७.  एषा  त्वया पेशलर्म्ययानप  घटाम्र्ु िंवर्धितर्ालचतूा 

        आिन्त्ियत्युन्त्रु्मखकुष्ण ारा  िषृ्टानचरात्पन्त्चवटीर्मिोर्मे ।. 

        अत्रािुगोििंरृ्मगयानिवृत्तस्तरिंगवातेिनविीतखेि:  । 

        रहस्त्वितु् ङग  निषण्णरू्मधािस्र्मरानर्मवािीरगृहषेु पु्त: ।। (Rvm. 13. 34-35) 

२८.  र्मतङगविनर्मत्येव  नविुतिंरघुिन्त्िि  । 

        तनस्र्मन्नन्त्िि िंकाशे  िवेारण्योपरे्म  विे ।।   (Rām. III. 73. 30) 
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२९.  तत्रपुष्पम्फलिं  तोयर्म्  यो रे्म भक्तया  प्रयछिनत ।  (Bhagvat Gīta. 10. 20) 

३०.  एको  वृक्षो  नहयो  ग्रारे्मभवेत्पणिफलानन्त्वता  । 

        चैत्यो  भवनत  निजािनतरचििीय:   ुपूनजत:  ।.  (Mbh. I. 138. 25) 

३१.  र्महापािप-भूतलोत्कीणि-कान्त्तार-िगुिया-  (Kadambari. P-394) 

३२.  अश्वत्थप्रभृतीिुपपादितपूजान्त्र्महाविस्पतीकृतप्रिनक्षणाववन्त्ि े।( KB. P-138) 

३३.  पनथकजििर्मनस्क्रयर्माणप्रवेशपािपोत्कीणिकात्यायिीप्रनतयातिर््म। (Harsa Carita. P-97) 

३४.  तित्रनवषये  र्मर्म वृक्षिवेता:   ानक्षभूता: नतष्ठनन्त्त ।  (Pancatantra Mitrabheda. p-213)   

        तत्र  वृक्ष े कनित्वन्त्यन्त्तर:   र्मानित: आ ीत् ।  अथतेिअनभनहतम्भो 

        र्मिाियोऽयिं  पािप:   विथा   रर्मणीय:  ।।   (Pancatantra Apariksitakaraka. P-561) 

३५.  एविं ाशोक  वृक्षिं  तार्माताि  वै  परनगम्य  ह  ।   (Mbh. III. 64. 108)   

३६.  तिंवटिंरक्षनत िाशूलपानणर्मिहशे्वर:  । 

        स्थाििंरक्षनन्त्त  वै  िवैा:   विपापहरिंशुभर्म्  ।।  (Mt. Pu. 104. 10) 

३७.  र्माहशे्वरोवटीभूत्वानतष्ठतेपररे्मश्वर:  ।  (Mt. Pu. 111. 10) 

३८.  अङगीर स् ुवगिलोक यन्त्तोऽजाया धर्मिम्प्रा ीचि्  ा शोचन्त्तीपणिपराजहीत 

         ोऽकोऽभवत्  (Taittirīya Samhitā) 

३९.  यथान त प्रथयत ेवशार्म्अिुर्पूनपकृण्वन््न अिुरस्य र्मायया 

        एवाते शेप र्महा ायर्म् अकोगिाङग  र्मयक कृणोतु ।।  (AV. I. 72. 1)   

४०.  अत्राहतद्वहे्थेर्म्वआहुनत यर्मश्वत्थरु्मपनतष्ठन्त्त जायवोऽनस्र्म ते  न्त्तु जायव 

         ाकगाव ुवते पछयते यवो ि ते वाय ुुपिस्यनन्त्त धिेवोिाप िस्यनन्त्त धेिव ।।  

          (ṚV. I. 135. 8)   

        द्वा ुपणाि  युजा  खाया  र्माि वृक्ष पररषस्वजाते 
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        तयोरन्त्य नपप्पल स्वाद्वत्त्यिश्नन्नयो अनभ चाकशीनत ।।  (ṚV. I. 135. 20)   

        पुर्मान्त्पु पररजातोश्वत्थखदिरािअ्नध 

          हन्त्तुशत्रून्त्र्मार्मकाि् याि् अहद्वनेष्र्म ये च र्मार््म ।।  (AV. 3. 6. 1)   

४१.  एकर्मेवनह योऽश्वत्थ रुपयेनद्वनधिा िर । 

        यत्र कुत्रानप वा स्थािेगछिेत् भवििंहरे ।।  (Vṛkṣāyurveda. 11) 

४२.  ते तीणाि: प्लवरु्मत् ृझय प्रस्थाय यरु्मिाविात् । 

        श्यार्मिं न्त्यग्रोधर्मा ेि:ु शीतलिंहररतछििर््म ।। 

        न्त्यग्रोधिं  रु्मपागम्य वैिहेी चाभ्यवन्त्ित । 

        िर्मस्तेऽस्तुर्महावृक्ष पाययेन्त्रे्म पनतव्रितर््म ।।( Rām. II. 55. 23-24)  

४३.  वष्कारो वै गायनत्रयै नशरोनछिित्तस्यै र : परापतत्  पृनथवीप्रनवशत्  

        खदिरोऽभवद्यस्य खदिरस्स्त्रुवोभवनतिन्त्ि ार्मेवर ेिावद्यनत र ा 

        अस्याहुतयो भवनन्त्त ।।( Taitariya. Samhita. III. 5. 7) 

44.  VarāhaPurāṇa, p-2, Iyer S Venkitasubramonia (ed) , 

       The VarāhaPurāṇa, Motilal Banarasidas, Delhi, 2003 

४५.  न्त्यग्रोधिं िन्त्तकाष्ठर्मथवाखदिरिं वृक्ष: ।  (Mt. Pu. 62. 29)   

४६.  र्महाि ्वै भिोनर्ल्वोर्महान्त्भिउिमु्र्र ।   (AV. XX. 136. 13) 

४७.  यस्तु  रोपयैनद्वल्र्  शङकरनप्रनतकारकर््म । 

         त्कुलेऽनप िालमर्मी नन्त्तष्ठते्पुत्रपौनत्रके ।।( Vṛ. Āy. 58)   

४८.  िवेािािं िव्य हवनषा ऋक् ार्मयजुषािंतथा । 

        ऋनत्वजािंिनक्षणािािं च  िंयोगो यज्ञ  उछयत े।।   (Mt. Pu. 254. 44) 

४९.  भूसर्मिंभनत्वौषधीनछित्वाहत्वाकीटनपपीनलकाि् । 

        पुिनन्त्तखलु यज्ञेि कषिकािवेपूजिार्म् ।।  (Agni Purana. 152. 3)   
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५०.  अश्वरे्मधो र्महायज्ञ: पावि:  विपाप्र्मवाि् । 

        पाविस्तविधुिषोरोचतािंरघुिन्त्िि ।।   (Rām. VII. 84. 2) 

५१.  शतशिानपधर्मिज्ञा: कुतुरु्मख्यर्मिुत्तर्मर््म । 

        अिुभूय  र्महायज्ञिं  िैनर्मषे  रघिुन्त्िि  ।।  (Rām. VII. 91. 17)   

५२.  यज्ञवाटि   ुर्महाि्  गोर्मत्या  िैनर्मषे विे । 

        आज्ञाप्यतािं  र्महार्ाहोतनद्ध  पुण्य र्मिुत्तर्मर््म ।।   (Rām. VII. 91. 15)   

५३.  िीर्मािंि   हपत्नीभीराजािीक्षार्मुपानवशत ।    (Rām. I. 13. 41) 

५४.  ऋतुषतुेिवन र्जितर्मौनलिाभुज र्माहृतदिग्र् िुाकृता: । 

        किकयूप रु्मछरपेशोनभिो नर्तर्म ातर्म ा  रयूतटा: ।। 

        अनजििण्]र्मृत कुशरे्मखलािं यतनगरिं र्मृगिृङगपररग्रहार्म् । 

        अनधव िंस्तिुर्म्वरिीनक्षतार्म भा  र्मभा यिीश्वर: ।। 

        अवभृयप्रयतो नियतनेन्त्िय:  ुर र्माज र्माककर्मणोनचत: । 

        न्नर्मयनत स्र्म   केवलरु्मन्नतिंविरु्मचे िरु्मचेररये  नशर:।। 

         (Rvm. 9. 20, 21, 22) 

५५.  अथ तस्य नवशािंपत्युरन्त्ते काम्यस्य कर्मिण: । 

        अिुप्रवेशािाद्यस्य पुिं स्तेिानपिवुिहर्म् ।।( Rvm. 10. 50) 

५६.  कृतोद्वाहगेतेतनस्र्मन्त्ब्रह्मित्ते  च राघव । 

        अपुत्र:  पुत्र लाभाय  पौत्रीनर्मनष्टर्मकल्पयत ।।   (Rām. I. 31. 1) 

५७.  इसष्टिंतेऽहिंकररष्यानर्म  पुत्रीयािं  पुत्रकारणात्। अथविशरन प्रोकै्तर्मिन्त्त्रै:  न द्धािंनवधाित: ।। 

       तत: प्राक्रर्मदिसष्टिंतािं  पुत्रीयािं पुत्रकारणात्। जुहावािाौ  च तजेनस्वर्मन्त्त्रिषृ्टिेकर्मिणा ।।  

       (Rām. I. 15. 2-3)    
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५८.  वैश्विवेर्सलिंकृत्वारौििं  वैष्णवरे्मव च । 

        वास्तु िंशर्मिीयानि र्मङगलानि  प्रवतियि् ।।   (Rām. II. 56. 31)    

५९.  अनिष्टोर्मोऽश्वरे्मधि  यज्ञो  र्हु ुवणिक: । 

        राज ूय स्तथा  यज्ञो  गोरे्मधो  वैष्णर्स्तथा ।।   (Rām. VII. 25. 8)   

६०.  तिेत्विंग्रहणिं शत्रोयाितो  िान्त्येि  वा व । 

        शीघ्रिं  वै  यज  यज्ञिं  त्विं  वैष्णर्िं   ु र्मानहत: ।।   (Rām. VII. 25. 8) 

६१.  प्लक्षोिमु्र्रकाश्वत्थवटजास्तोरणा:  क्रर्मात्  ।( Ag. Pu. 95. 28) 

६२.  खदिरैस्स्त्रुवैस् वािरानत्रर्मन्नहोर्मान्त्जुहोनत ।   (Tai. Br. III. 8. 14) 

63.  Acarya, Shree Ram Sharma (ed), Atharvaveda 

 (XVIII. 4. 53)(Brahmavarchas, Hardwar), 2002 

64.  ibid  AV. VIII. 6. 17 

65.  Dwivedi, Dr Dhananjay Vasudeo, Sanskrit Sahitya men  

ParyāvaranCetna, Madhawi Shyam Educational Trust, 

 Ranchi, 2007, p-40 

66.  Dwivedi, Dr Kapildeo, Vedon Men Ayurveda  

(VisvabharatiAnusandhan Parishad, Gyanpur), 2001, p-341 

६७.  ििशितिंराजपथिंदिनव  िवेपनतयिथा । 

        ि्यक्षतहनवलािजैधूिपैरगुरुचन्त्ििै:  ।।( Rām. II. 17. 6) 

६८.  िवेकायिनिनर्मत्तिं  च तत्रापश्यत्   रु्मद्यतर््म । 

        ि्यक्षतघतृिं  चैवर्मोिकान्त्हनवषस्तथा ।।  (Rām. II. 20. 17) 

६९.  कात्यायिी  प्रचनलत  खड्गभीषणारक्त चन्त्ििालङकृता ।  (KB. P-57)  

७०.  अनतकठोर िाररयल  केतदककरीरर्कूलपररगतप्रान्त्तै: ।   (KB. P-56)  

७१.  वनवाहभूनर्मररवहररतकुश नर्मतकु ुर्मशर्मीपलाशशोनभता । (KB. P-59) 
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७२.  अनिकायािदििग्धन र्मन र्मायर्माि कुश नर्मत्कु ुर्मर््म ।( KB. P-120)   

७३.  अनिहोत्रवेदि  नवप्रकीर्ययिर्माण हररत्कुशर््म ।   (Ha.Ca. P-138) 

७४. कुशकु ुर्म नर्मधात्पलाशपूनलकािंवहन्त्तीतत्रैवतपोविेविरृ्मगीव िीयते। 

       (Ha.Ca.P-320)   

७५.  वालुकावेदिर्म्ये तु तनल्लङगिं स्थाप्य रावण: । 

        अचियार्मा   गन्त्धैिपुष्पैिार्मृतगनन्त्धनभ: ।।   (Rām. VII. 31. 43)   

७६.  उपनवष्टिंर्महार्ाहुिंब्रह्मणनर्मव शाश्वतर््म । 

        स्थनण्िलेिभि िंस्तीणे  ीतया लमर्मणेि च ।।   (Rām. VII. 99. 28) 

७७.  शालायास्त्वग्रस्तस्या  ििशिभरतस्तिा । 

        काष्ठानि  चावभिानिपुष्पाण्य  पनचतानि  च ।।   (Rām. II. 99. 5)   

७८.   नर्मनिस्तोयकलशै:  फलर्मूलैिशोनभतर््म । 

        आरणेिर्महावृक्षै:  पुण्यै:  स्वािफुलैवृितर््म ।।  (Rām. III. 1. 5)   

७९.  विरार्मण्यकिं   यत्र  जलरार्मण्यकिं   तथा । 

         िंनिकृष्टिं  च  यसस्र्मिंस्तु  स्र्मत्पुष्पकुशोिकर्म् ।।   (Rām. III. 15. 5) 
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