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Abstract

Shah-i-Hamadan, also known as Mir Sayyid ‘Alt Hamadani (1314-1385), occupies a central place
in the religious, intellectual, and cultural history of Kashmir. As a leading Sufi of the Kubrawiyyah order,
a prolific scholar, and a social reformer, he played a decisive role in shaping the spiritual ethos and socio-
moral foundations of Kashmiri Muslim society. The objective of this paper is to-examine the core
elements of Shah-i-Hamadan’s Sufi thought, particularly his emphasis on Shari‘ah-centered spirituality,
ethical reform, socio-economic responsibility, and disciplined spiritual practice and to assess their
relevance in addressing contemporary moral, social, and spiritual challenges. The study employs a
qualitative methodology, including textual analysis of Shah-i-Hamadan’s major works, historical
chronicles, and secondary scholarly literature, to reconstruct his intellectual and spiritual contributions.
The findings suggest that his Sufi vision offers a holistic framework for confronting issues such as moral
decline, social injustice, religious extremism, and the crisis of spiritual meaning, demonstrating its

enduring applicability in modern society.
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Introduction

Sufism has historically functioned as the spiritual and ethical dimension of Islam, emphasizing
tazkiyat al-nafs (purification of the self), moral refinement, and taqgrib ila Allah (proximity to God)
(Schimmel, 1975). It represents not merely a contemplative pursuit but a framework for integrating inner
spirituality with outward ethical conduct and social responsibility. Among the distinguished Sufi figures
who effectively combined rigorous spiritual discipline with active social engagement, Mir Sayyid ‘Al
Hamadani, widely known as Shah-i-Hamadan, occupies a preeminent position. Born in Hamadan (Iran) in
the fourteenth century, he undertook extensive travels across Central Asia, Persia, and the Indian
subcontinent, ultimately leaving a profound and enduring impact on the religious, intellectual, and cultural
landscape of Kashmir (Rizvi, 1978). Shah-i-Hamadan arrived in Kashmir during a period marked by
significant religious, political, and cultural transformation. At this juncture, Kashmir’s socio-religious
fabric was characterized by pluralistic belief systems, localized power structures, and evolving cultural
norms. Through his teachings, writings, and the activities of his disciples, Shah-i-Hamadan contributed to
the institutionalization of Islam in the region not merely as a set of ritual practices, but as a comprehensive
ethical, social, and moral order (Khan, 1994). His Sufi thought is distinguished by its firm grounding in
the Qur’an and Sunnah, its systematic rejection of antinomian or heterodox mysticism, and its emphasis

on ethical conduct, social responsibility, and spiritual discipline.

This paper aims to examine the foundational principles of Shah-i-Hamadan’s Sufi thought,
particularly his integration of Shari‘ah and Tarigah, moral and social reform, and spiritual pedagogy. In
addition, it seeks to assess the contemporary relevance of his teachings in addressing modern challenges
such as moral decline, social injustice, religious extremism, and the broader crisis of spiritual meaning. By
situating Shah-i-Hamadan’s thought within its historical and intellectual context, the study highlights its

enduring significance as a model of spiritually grounded ethical and social engagement.
Shah-i-Hamadan: A Biographical Account

Mir Sayyid “Ali Ibn Shihab al-Din al-Hamadani, widely known as Shah-i-Hamadan, Amir-i-Kabir,
and Bani-i-Musalmant dar Kashmir, was born on 12th Rajab 714 A.H./22nd October 1314 C.E. in
Hamadan, Persia (Badakhshi, Khulasat al-Manaqib). His father, Sayyid Shihab al-Din, served as a hakim
(government official) in Hamadan, while his mother, Fatimah, was renowned for her piety and devotion
(Stern, 1982: 89; Sofi, 1974: 85). According to Hamadani’s own account, as recorded by his disciple
Ja‘far Badakhshi, his lineage on both paternal and maternal sides traces back to the Prophet Muhammad

(peace be upon him) reaching the Prophet from his mother’s side after seventeen generations.

From an early age, Shah-i-Hamadan demonstrated remarkable intellectual and spiritual aptitude.
He memorized the Qur’an and pursued formal studies in Islamic sciences, including Qur’an, hadith, figh,
and theology. Simultaneously, he exhibited a profound interest in tasawwuf (Sufism), beginning his
spiritual training under the guidance of his maternal uncle and later under Shaykh Mahmid al-Mazdaqant,

a prominent Sufi master of the time. An account of his early spiritual experience narrates that, after
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performing the dhikr prescribed by his teacher three times a day, he had a vision of the Prophet
Muhammad (peace be upon him), who instructed him to continue his spiritual education under Shaykh
Mahmid, indicating the importance of mentorship in the Sufi path (Badakhshi, 1995: 11). Shah-i-
Hamadan belonged to the Kubrawiyyah order, founded by Najm al-Din al-Kubra (d. 540 A.H./1145 C.E.)
in Khwarizm. This order emphasized rigorous spiritual discipline, ethical conduct, and intellectual
engagement, and it gained widespread influence in Central Asia and Persia. Hamadani introduced the
Kubrawiyyah order in Kashmir, which subsequently became one of the most influential Sufi currents in
the region (Rafiqui, 2003: 35). At the age of thirteen, Shah-i-Hamadan formally began his tutelage under
Shaykh Mahmiid al-Mazdaqani, and upon completing his spiritual and formal education, he undertook
extensive travels (rihlah) for the acquisition of knowledge and spiritual refinement. Over a period of
approximately twenty-one years, he traversed regions including Mazdaqan, Khatlan, Balkh, Badakhshan,
Khita, Yazd, Syria, Baghdad, Rum, Yemen, Transoxiana (Ma Wara’ al-Nahr), and Ceylon. These journeys
allowed him to meet numerous Sufi masters and scholars, from whom he gained esoteric and exoteric
knowledge. Amin Ahmad Razi notes in Haft Iqlim that Shah-i-Hamadan traveled three times across the
inhabited world and met approximately 1,400 saints, highlighting the depth and breadth of his intellectual
and spiritual engagements (Razi, 1939: 539). The significance of travel in the Sufi path is underscored by
Shaykh Shihab al-Din al-Suhrawardi in Awarif al-Ma‘arif, who emphasizes that journeys serve multiple
objectives: acquiring knowledge, consulting masters, detachment from worldly attachments, self-
purification, solitude, and contemplation of divine unity. Shah-i-Hamadan’s travels exemplify these
principles, contributing to his later success as a spiritual guide and reformer in Kashmir. While the exact
number of his visits to Kashmir remains debated among historians, it is undisputed that his presence and
the settlement of his disciples played a transformative role in the religious, cultural, and socio-economic
landscape of the valley. Through his teachings, writings, and propagation of the Kubrawiyyah order,
Shah-i-Hamadan not only facilitated the spread of Islam but also introduced crafts, trade ethics, and
educational institutions, leaving an enduring legacy that continues to shape Kashmiri society. His
extensive travels (rizlah) were instrumental in spreading Islamic learning and Sufi discipline. Shah-i-
Hamadan visited Kashmir accompanied by hundreds of disciples, artisans, and scholars. This migration
significantly contributed to the religious transformation of Kashmir and its cultural development,
particularly through the introduction of crafts, trade ethics, and educational institutions (Khan, 1994). G.
M. D. Sofi records that Shah-i-Hamadan visited Kashmir on three occasions. His departure from Hamadan
was reportedly prompted by the rise of Timar. During the reign of Sultan Shihab-ud-Din in 774 A.H.
(1472 C.E.), he arrived in Kashmir with around seven hundred Sayyids. After a stay of four months, he
mediated peace between warring factions and then traveled to Mecca, returning in 781 A.H. (1379 C.E.)
during Sultan Qutb-ud-Din’s reign. He remained for approximately two and a half years before visiting
Ladakh in 783 A.H., and his third visit occurred in 785 A.H. (1383 C.E.), which he curtailed due to ill
health, staying briefly at Pakhli at the ruler’s request (Sofi, 1974, 86-87). Scholars differ on the
motivation for his visits. Some attribute it to Timir’s threat, others to a divine vision from the Prophet

(peace be upon him), and some to the invitation of the newly established Muslim sultanate. S. A. Zafar
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rejects the Timiar hypothesis, noting that Shah-i-Hamadan had stated: “Allah has entrusted me with a
mission to visit Kashmir and guide its people to Islam” (Zafar, 2002). Rafiqui adds that prior to Timiir’s
rise, Hamadani had sent two cousins to Kashmir to assess its religious climate (Rafiqui, 2003). Ultimately,
Shah-i-Hamadan entered Kashmir during Sultan Qutb-ud-Din’s reign in 781 A.H., accompanied by a large
retinue of Sadat, and stayed for two and a half years, laying the foundation for his enduring spiritual and

cultural influence.
Works of Shah-e-Hamadan

Mir Sayyid ‘All Hamadani was a scholar of extraordinary erudition whose literary corpus reflects a
profound engagement with Qur’anic exegesis, hadith studies, jurisprudence, Sufism, ethics, and political
philosophy. Despite his extensive travels across Central Asia, Persia, and the Indian subcontinent for the
propagation of Islam, he dedicated considerable effort to composing treatises (rasail) in both Arabic and
Persian, many of which have subsequently been translated into multiple languages to facilitate broader
readership. Estimates suggest that he authored over one hundred works, although the precise number
remains uncertain. His writings, which enjoyed widespread circulation in madaris until the Mughal
period, primarily addressed practical, spiritual, and moral guidance, thereby appealing to both scholars and

lay audiences.

Hamadani’s Arabic works largely focus on theology, Sufi praxis, and ethical guidance. Notable

among these are:

(1) Sharh-i Asma’ Allah (Sharh-i Asma’ al-Husna): A detailed exegesis of the ninety-nine
names of Allah, integrating Qur’anic verses and hadith to illuminate their spiritual and
ethical significance.

(i) Risalah Qudsiyah fi Asrar al-Nuqgtah: Explicates the Tawhidic paradigm, exploring the
esoteric dimensions of divine unity.

(ii)  Al-Muwaddah fi’l Qurba wa Ahl al-Aba: Concentrates on the virtues and guidance
related to the Ahl al-Bayt, structured in fourteen chapters.

(iv)  Risalah Raudat al-Firdous: A compendium of approximately two thousand hadith
emphasizing ethical conduct, moral development, and love for the Qur’an and Sunnah.

(v) Manazil al-Salikin: Provides a structured exposition of Sufi disciplines, stations
(magamat), and technical terminology central to the path of Saltk.

(vi)  Awrad-i Fathiyyah: A devotional work detailing daily recitations, prayers, and blessings,

which continues to be recited in Kashmiri mosques to this day.
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Hamadani’s Persian works are particularly significant for their synthesis of Sufi ethics, social

conduct, and political guidance:

(i) Dhakhirat al-Muliik: Considered his magnum opus, this treatise offers comprehensive
guidance on personal piety, family relations, social ethics, governance, and the
responsibilities of rulers and citizens. It consists of ten chapters covering faith, moral
excellence, human nobility, enjoining good and prohibiting evil, patience, humility, and
other virtues.

(i)  Risalah Mirat al-Ta’ibin: Focused on the theme of repentance (taubah), structured into
four chapters.

(iii)  Sir al-Talibin: Discusses the qualities of an ideal disciple and the stages of Sufi self-
purification (tazkiyah al-nafs).

(iv)  Risalah Hal al-Fusiis: Provides a commentary on Ibn ‘Arabi’s Fusis al-Hikam,
particularly addressing the concept of the Insan-1 Kamil (Perfect Man).

(v) Risalah-i Maktiibat-i Amiriyya: A collection of thirty-one letters to rulers, disciples, and
Sufis, emphasizing ethical governance, justice, and adherence to Qur’anic and Prophetic
principles.

(vi) Risalah Dah Qa‘idah: Elaborates ten core doctrines of Sufi praxis essential for the
spiritual development of disciples.

(vii)  Risalah Darveshiya: Addresses the greater jihad (jihad-i akbar), differentiating genuine
Sufis from pretenders and offering ethical guidance to rulers.

(viii) Risala ‘Ugbat: Directed to the Sultan of Kashmir, providing counsel on just governance
and religious conduct.

(ix)  Risala Chihil Maqam-i Sufiyya: Enumerates forty spiritual stations mandatory for
progress on the Sufi path.

(x) Risalah Adab al-Muridin and Risalah Hamadaniyyah further elaborate on the ethical

and spiritual training of disciples.

In addition, Hamadani composed mystical poetry, including works within Chihil Asrar (Forty
Secrets), which illustrate his Sufi vision in literary form. His manuscripts are preserved in libraries
worldwide—including Tehran, Tashkent, Leningrad, the British Museum, and Kashmir—demonstrating

the enduring influence of his intellectual and spiritual legacy across Islamic scholarship.
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Core Elements of Shah-i-Hamadan’s Sufi Thought

(i)

(if)

(iii)

Integration of Shari‘ah and Tarigah: A foundational principle of Shah-i-Hamadan’s Sufi
worldview is the organic unity of Shari‘ah (Islamic law) and Tariqah (the spiritual path). He
categorically rejected any form of mystical practice that claimed spiritual realization
independent of adherence to the normative framework of Islam. For him, obedience to divine
law constituted the indispensable foundation of spiritual ascent, without which mystical
experience risked degenerating into deviation (inhiraf). This position aligns with the Qur’anic
injunction: ¢pall 4 Gualis ay 15 N \;}j 5 And they were commanded only to worship Allah,
being sincere to Him in religion. (Qur’an 98:5) In his seminal work Dhakhirat al-Mulik,
Shah-i-Hamadan consistently emphasized that personal piety, social conduct, and political
governance must be regulated by Islamic ethical and legal norms. He viewed the Shari‘ah not
as a constraint on spiritual life but as its very foundation, ensuring the authenticity and social
legitimacy of Sufism (Rizvi, 1978). This synthesis protected Sufi practice from antinomian
tendencies and facilitated its acceptance among both the scholarly elite and the broader Muslim
populace.

Ethical and Moral Reform: Ethical purification (tazkiyat al-nafs) occupies a central position
in Shah-i-Hamadan’s Sufi thought. He regarded moral refinement as the ultimate objective of
spiritual discipline and consistently stressed virtues such as sincerity (ikhlas), humility
(tawadu ), patience (sabr), gratitude (shukr), and justice (‘adl). In this respect, his teachings
reflect the classical Sufi conviction that inner transformation must manifest in ethical conduct
and social behavior (Schimmel, 1975). Simultaneously, Shah-i-Hamadan strongly condemned
moral vices including arrogance, hypocrisy, greed, injustice, and oppression, identifying them
as major impediments to spiritual progress. His emphasis on ethical accountability transformed
Sufism into a dynamic force for moral reconstruction, linking spiritual discipline with social
responsibility. As Nadwi (1983) observes, such an ethical orientation enabled Sufism to
function not merely as an inward spiritual path but also as a framework for social discipline
and moral reform.

Social Responsibility and Economic Ethics: Contrary to purely ascetic or withdrawal-
oriented models of spirituality, Shah-i-Hamadan advocated active engagement with society. He
emphasized lawful earning (halal rizq), honest trade, and self-reliance as integral components
of spiritual life. Economic integrity, in his view, was not antithetical to spirituality but essential
for its realization. He further stressed social justice, care for the poor, and moral accountability
of rulers, thereby extending Sufi ethics into the socio-economic and political domains. Through
this approach, Shah-i-Hamadan’s Sufism emerged as a moral critique of exploitation and
injustice prevalent in feudal and monarchical systems. His teachings encouraged a socially

responsible spirituality that sought to reform both individuals and institutions (Rizvi, 1978;
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(iv)

Khan, 1994). In this sense, his Sufi vision combined inward purification with outward reform,
rendering it particularly relevant to the socio-political realities of medieval Kashmir.

Knowledge and Spiritual Discipline: Shah-i-Hamadan accorded a central role to knowledge
(‘ilm) in the spiritual journey, considering it a prerequisite for authentic religious experience.
He consistently warned against ignorant devotion and unregulated mystical practices, insisting
that spiritual discipline must be grounded in sound religious learning and undertaken under the
guidance of a qualified spiritual mentor (shaykh). This insistence reflects the classical Islamic
ideal of harmonizing knowledge and action, reason and revelation (Schimmel, 1975). His
extensive writings demonstrate a synthesis of intellectual rigor and spiritual depth,
encompassing theology, ethics, jurisprudence, and Sufism. By integrating scholarly learning
with disciplined spiritual practice, Shah-i-Hamadan articulated a holistic Sufi model that
balanced contemplative devotion with moral responsibility and social engagement, thereby

ensuring the enduring relevance of his Sufi thought.

Contemporary Relevance of Shah-i-Hamadan’s Thought

(i)

(i)

(iii)

Addressing the Moral and Spiritual Crisis of Modernity: Modern societies increasingly
experience moral fragmentation and spiritual alienation, largely driven by excessive
materialism, consumerism, and ethical relativism. Within this context, Shah-i-Hamadan’s
sustained emphasis on tazkiyat al-nafs (purification of the self), moral discipline, and
accountability before God offers a comprehensive framework for restoring balance between
material progress and spiritual well-being. His Sufi pedagogy prioritizes inner reform as the
foundation of ethical social life, thereby challenging contemporary tendencies to reduce human
flourishing to economic productivity alone (Nadwi, 1983).

Countering Extremism and Misinterpretations of Religion: A distinctive feature of Shah-i-
Hamadan’s intellectual legacy is his principled integration of Shari‘ah and spirituality.
Rejecting both rigid legalism and unrestrained mystical subjectivism, he articulated a form of
Sufism that was firmly anchored in the Qur’an and the Sunnah. This balanced approach
promotes moderation (i°tidal), ethical responsibility, and compassion, offering a corrective to
extremist ideologies that emerge from partial or decontextualized readings of Islamic sources.
In this sense, his thought provides a viable paradigm for addressing contemporary religious
radicalism while preserving doctrinal integrity (Rizvi, 1978).

Social Justice and Ethical Governance: Shah-i-Hamadan’s vision of Islam extended beyond
personal piety to encompass social justice and ethical governance. His insistence on the
accountability of rulers, the protection of public welfare, and the moral obligations of political
authority reflects a holistic understanding of Islamic ethics. His treatise Dhakhirat al-Mulik
remains a significant normative text, articulating principles of governance grounded in justice

(‘adl), trust (amanah), and moral responsibility. These principles retain particular relevance in
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contemporary contexts marked by corruption, inequality, and the erosion of ethical leadership
(Hamadani; Khan, 1994).

(iv)  Shah-i-Hamadan as a Common Religious Referent among Sunni Sects in Kashmir: One
of the most significant and enduring aspects of Shah-i-Hamadan’s legacy in Kashmir is his
acceptance as a shared religious and moral authority across all mainstream Sunni sects. Despite
theological and jurisprudential differences among various Sunni orientations, Shah-i-Hamadan
occupies a unifying symbolic position within Kashmiri Islamic consciousness. His authority is
invoked not on the basis of sectarian affiliation but due to his rigorous adherence to the Qur’an
and Sunnah, commitment to Shari‘ah-compliant Sufism, and transformative socio-religious
role in the region. This cross-sectarian reverence demonstrates that Shah-i-Hamadan’s thought
transcends later doctrinal divisions, functioning instead as a normative reference point for
Islamic ethics, spirituality, and social conduct. His legacy illustrates how spiritually grounded
scholarship can foster unity within diversity, offering a model for mitigating intra-Sunni
tensions in contemporary Kashmir and beyond. In an age where sectarian polarization
increasingly shapes religious discourse, Shah-i-Hamadan’s integrative approach provides a
historically grounded framework for reinforcing communal cohesion without compromising
theological principles.

(v) Promoting Inter-Community Harmony and Social Cohesion: Beyond intra-Sunni unity,
Shah-i-Hamadan’s spiritual and ethical influence in Kashmir contributed significantly to inter-
community harmony. His method of ethical persuasion, exemplary conduct, and gradual moral
reform—rather than coercion—facilitated social integration and mutual respect among diverse
religious communities. In pluralistic societies marked by identity-based conflict and social
fragmentation, his legacy offers valuable insights into cultivating peaceful coexistence through

moral authority and ethical engagement rather than domination (Khan, 1994).

Conclusion

This study has examined the Sufi thought of Mir Sayyid ‘Ali Hamadani as a coherent and
multidimensional intellectual tradition that integrates spirituality, ethics, law, and social responsibility.
Shah-i-Hamadan emerges not merely as a mystic or regional religious figure but as a systematic thinker
whose vision of Sufism was firmly rooted in the Qur’an and Sunnah and consciously oriented toward
moral reform and social transformation. His synthesis of Shari‘ah and Tarigah, rejection of antinomian
tendencies, and emphasis on ethical discipline underscore a model of Sufism that is both normatively
grounded and socially relevant. The analysis has further demonstrated that Shah-i-Hamadan’s teachings
addressed not only individual spiritual refinement through tazkiyat al-nafs but also broader concerns of
justice, governance, economic integrity, and communal harmony. His insistence on lawful earning,
accountability of rulers, and moral responsibility of individuals reflects a holistic understanding of Islam

as a comprehensive ethical system rather than a purely ritualistic or inward-looking tradition. In this sense,
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his Sufi thought functioned as a moral corrective to both political excess and spiritual imbalance,

particularly in the socio-historical context of Kashmir.

In the contemporary milieu—characterized by material excess, ethical relativism, religious
extremism, and social polarization—the relevance of Shah-i-Hamadan’s thought becomes increasingly
pronounced. His balanced approach offers a critical alternative to both rigid legalism and unrestrained
mysticism, advocating moderation, compassion, and intellectual discipline. Moreover, his acceptance as a
shared religious and moral reference among mainstream Sunni sects in Kashmir highlights the unifying
potential of spiritually grounded scholarship in mitigating sectarian divisions and fostering intra-
communal cohesion. Ultimately, the enduring significance of Shah-i-Hamadan lies not in mere historical
veneration but in the continued applicability of his principles to contemporary individual and collective
challenges. By integrating spirituality with ethical action, knowledge with devotion, and faith with social
responsibility, his Sufi paradigm offers a constructive framework for moral renewal and social harmony.
Revisiting and critically engaging with Shah-i-Hamadan’s thought thus remains an intellectually and
ethically meaningful endeavor for scholars, religious practitioners, and societies seeking balance between

spiritual depth and social engagement in the modern world.
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